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PREFACE. 


The  immense  importance  of  education  is 
already  sufficiently  acknowledged.  It  is  the 
superior  endowment  which  enables  the  man  to 
play  his  part  in  the  world — the  only  inex- 
haustible store  for  all  time  and  climates.  Edu- 
cation confers  honors  on  mankind,  and  consti- 
tutes the  animus  of  physical  and  spiritual  hap- 
piness. It  is  a  matter  of  course,  that  not  only  the 
principles  of  revealed  religion  must  not  be  lost 
sight  of,  but  they  must  even  precede  all  other 
sciences  and  become  the  centre  of  all  knowledge 

'7T  Jim*  HftDn  JVtMO—  "The  beginning 
of  wisdom  is  the  fear  of  the  Lord." — (Psalm 
cxi.  10.)  But  moral  education  and  religion  are 
most  intimately  connected;  they  always  go 
hand  in  hand,  and  can  never  be  separated; 
their  relation  is  exactly  similar  to  that  which 
the  blossom  bears  to  the  fruit.     Useless,  as  the 
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blossom  may  be  considered  which  produces  no 
fruit,  so  is  it  with  religion  that  effects  no 
morality;  and,  as  fruits  cannot  be  expected 
without  blossom,  thus  we  never  can  see  morality 
without  religion 

Rabbi  Eleazer  ben  Azaryah  said — €€  If  there  be 
no  knowledge  of  the  law,  there  can  be  no 
correct  worldly  conduct,  and  if  there  be  no 
correct  worldly  conduct ;  there  is  certainly  no 
law ;  if  there  be  no  wisdom,  there  is  no  fear  of 
God ;  and  if  there  be  no  fear,  there  is  no 
wisdom."  (Chapters  of  the  Fathers,  or  the  Ethics, 
chapter  iii.  §.  17.)  Numerous  works  have 
therefore  been  written  on  the  important  subject 

■ 

of  religious  education  and  on  that  of  confirma- 
tion. Several  school  books  treating  on  the 
principles  of  our  sacred  creed,  have  lately  ap- 
peared in  diverse  languages ;  so  that  a  mere 
catalogue  of  the  names  of  the  authors  who  have 
written  on  this  subject,  with  the  titles  of  their 
works,  would  almost  occupy  the  whole  space 
of  the  scanty  manual  which  I  venture  to  lay 
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before  the  indulgent  public ;  to  claim  original- 
ity would,  therefore,  be  most  presumptuous 
and  arrogant.  Useful  as  the  above  productions 
may  be,  I  have  still  found  myself  compelled  to 
deviate  from  their  methods.  Some  appear  to  me 
too  prolix  and  too  minute,  whilst  others  I  con- 
sider have  treated  many  important  objects  with 
too  much  indifference.  This  manual  has  not  been 
written  for  idle  vanity,  or  to  share  ihepoor  laurels 
of  the  numerous  religious  authors ;  but  it  had  its 
origin  during  a  course  of  tuition  and  conversa- 
tion on  religious  matters  with  my  pupils  and 
friends,  who  seemed  desirous  that  I  should  put 
my  ideas  into  a  succinct  form.  I  have  also 
especially  designed  it  for  the  use  of  my  young 
brethren  at  the  period  of  their  confirmation. 
They  will,  I  trust,  through  the  medium  of  my 
publication,  obtain  a  clear  idea  of  God  and  of  his 
sacred  and  immutable  law,  calculated  to  procure 
for  man  temporal  happiness  and  celestial  salva- 
tion— they  will  obtain,  I  hope,  as  much  know- 
ledge of  the  religion  of  their  ancestors  as 
Judaism  can  demand  of  its  attached  and  sincere 
votaries ;  and  will,  if  they  study  atentively,  be- 
come so  strongly  imbued  with  the  true  spirit  of 
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the  law,  as  to  pursue  its  sacred  and  soul 
refreshing  study  even  in  manhood  and  old  age. 
The  study  of  our  sacred  law  and  religion 
should  be  extended  even  to  that  period  of  life, 
when  the  student  is  past  the  period  of  youth 
and  about  to  enter  manhood  —  when  he 
will  properly  know  how  to  distinguish  good 
from  evil,  and  will  be  sufficiently  guarded 
against  gainsayers,  scoffers,  seductions,  and  al- 
lurements. It  is  a  mistaken  notion  with  parents 
who  think  that  they  have  performed  their  duty 
by  merely  sending  children  to  school,  or  giving 
them  private  education  to  the  age  of  miJQ  12 
(thirteen  years),  after  which  time  they  leave 
their  offspring  to  their  own  will,  to  follow  their 
own  guidance,  and  to  imagine,  as  the  care- 
lessness of  the  parents  sometimes  proves,  that 
their  children  are  entirely  out  of  their  power 
and  guardianship.  The  evil  consequences 
arising  from  this,  are  too  obvious  to  be  over- 
looked. However  clearly  and  correctly  the 
"confirmed" — PDifD  12  may  have  acquitted 
himself  in  reading  the  !T£H3  (a  portion  of  the 
weekly  lesson  read  on  Sabbath  in  the  Syna- 
gogue) 3  nay,    even    the  whole   T111V    (weekly 
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lesson),  however  beautifully  he  may  have 
chaunted  the  mOBf!  (the  lesson  of  the  Pro- 
phets), which  is  too  often  but  mechanically  per- 
formed, yet  this  is  not  sufficient  to  render  the 
Bar  Mitsva,  a  good  and  pious  Jew  and  a  useful 
member  of  society.  He  must  be  made  ac- 
quainted with  the  duties  he  owes  to  God,  and 
the  respect  he  ought  to  show  for  the  law  of 
God  and  its  teachers,  to  his  king  on  earth,  to 
his  fatherland,  and  to  man  in  general;  in  a 
word,  he  ought  to  know  how  to  become  a 
pious  and  genuine  Jew  in  thought  and  deed,  a 
good  man  and  a  useful  citizen. 

As  regards  the  ceremonial  observances  and 
the  festivals,*  of  which  I  could  not  treat  in  my 
scanty  limit,  I  trust  the  teacher  will  find  no 
difficulty  in  imparting  a  knowledge  of  them  in 
an  easy  manner,  from  the  positive  biblical  facts 
on  which  they  are  grounded.  Indeed,  the  Bible 
should  never  be  laid  aside  by  the  teacher,  who 
will  progressively  impress  its  divine  precepts  on 
the  minds  of  his  pupils,  and  which  ought,  ex- 


*  For  a  full  illustration  on  this  subject  I  refer  the  reader  to 
Dr.  Raphall's  "  Festivals  of  the  Lord." 
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clusively,  to  be  left  to  his  discretion.  The  teacher, 
in  this  instance,  will  discover  the  capacity  of  the 
pupil  entrusted  to  his  care,  and  will  therefore 
know  how  to  fashion  the  instruction. 

I  conclude  with  the  remark  that  I  willingly 
resign  the  merit  of  being  original ;  I  freely  dis- 
claim every  novelty,  desiring  to  be  looked 
upon  only  as  the  compiler  and  editor  of  old 
truths. 

May,  therefore,  this  insignificant  attempt 
contribute  its  mite  to  the  improvement  of 
religious  instruction.  Too  little  has  yet  been 
done  in  this  field,  though  it  is  well  known 
that  true  salvation  can  only  be  expected  from 
a  piously  religious  education ;  while,  without  it, 
all  systems  of  improvement  must  prove  vain 
and  deficient. 


17,  Bury  Street,  St.  Mary  Axe, 
\2th  of  Tebeth,  5610  A.M. 


\ 


INITIATION  OF  YOUTH. 


Q.  What  are  you  my  young  friend  ? 

A.  I  am   a  human   being,  like    my  fellow 
creatures. 

Q.  Of  what  nation  are  you  ? 

A.  By  birth,   an    Englishman;    in    faith,  a 

Hebrew. 

Q.  What  are  vour  duties  as  a  man  ? 

A.  To   regulate   my  life  according   to    the 
principles  laid  down  by  reason.* 


tin  "»:o  iroDiro  pwi  tttor  tond  ta«?n  tav  Nb  imN^o  nnnN  d» 
*r>  nnoH  rrcnV  tov  vh  ,ntara  N203  mi  win  bD^rn  o  ,tra»n 

14  The  existence  of  the  master  may  be  perceived  from  his 
work,  as  the  prophet  says,  '  Lift  up  your  eyes  on  high,  and 
behold  who  hath  created  these  things/  And  for  this  reason 
have  the  philosophers  applied  themselves  to  the  study  of  nature, 
its  regulation,  and  its  maker.  For  by  reflecting  on  nature  we 
may  perceive  its  author ;  but  to  know  the  foundation  of  the 
truth  of  his  existence,  all  human  knowledge  will  prove  deficient, 
just  as  we  cannot  endure  to  gaze  steadfastly  at  the  bright  sun. 
Limited  human  reason  will  never  be  able  to  acquire  unlimited 
truth.' ' — Maamar  HasJceil,  by  Raban. 
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Q.  By  what  means  have  you  acquired  your 
faith  as  a  Jew  ? 

A.  By  the  dictates  of  revelation,  which  have 
convinced  me  of  the  truth  of  the  Jewish  religion. 

Q.  What  is  the  first  dogma  of  the  Jewish 
religion  ? 

A.  The  belief  in  the  Supreme,  Infinite  and 
most  perfect  Being,  the  First  Cause,  the  Crea- 
tor, Governor  and  Supporter  of  the  universe, 
who  vouchsafed  to  reveal  himself  to  my  an- 
cestors, and  to  give  to  them  his  commandments. 

Q.  Is  there  in  the  Jewish  religion  a  com- 
mand to  believe  in  that  religion  ?* 

A.  No,  a  belief  can  never  be  enjoined  by  a 
precept — it  is  a  voluntary  assent  of  the  mind.f 


*  Vide  Cosri,  B.  I.,  p.  5  ;  and  Aben  Ezra  on  the  Decalogue. 

f  The  first  and  most  important  of  all  religious  truths  was 
not  imposed  upon  us  by  its  Divine  giver  as  a  blind  belief. 
This  may  be  seen  from  the  original  expression  n:iON  which 
is  generally  rendered  by  "  faith,"  but  in  reality  merely  signifies 
14  trust, "  based  on  knowledge.  As  we  read  of  Abraham,  after 
God  had  brought  him  abroad,  and  had  ordered  him  to  lift  up 
his  eyes  towards  heaven,  and  tell  the  stars,  scripture  says 
rrpn^  17  mem  'nn  ;^Mm  "  He  (Abraham)  trusted  in  the 
Lord,  and  it  was  accounted  to  him  for  righteousness." 
(Gen.  xv.  G.)  Thus  we  discover  the  Creator  in  creation  ;  God 
in  his  Divine  structure.  For  this  reason,  we  find  in  the  sacred 
volume  a  laconic  but  most  impressive  narration  of  the  wonder- 
ful creation,  which  gives  an  ample  field  for  investigation  to  the 
inquiring  mind.     "  The  heavens  declare  the  glory  of  God,  &c." 
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A  man  either  believes,  and  needs  not  to  be 
enjoined  to  do  so;  or,  be  believes  not,  and 
all  directions  to  incline  hirn  to  believe  are 
useless. 

Q.  But  why  are  we  commanded  to  love  God, 
since  our  feelings  cannot  be  commanded  ? 

A.  True ;  love  cannot  be  commanded  to  our 
feelings,  but  it  may  be  to  our  reason.  For  a 
proper  conception  and  a  true  knowledge  of  God 
and  his  attributes,  must  instil  into  us  an  inclin- 
ation to  follow  his  precepts,  without  any  expecta- 
tion either  of  temporal  or  spiritual  reward. 

Q.  Why  was  love  towards  God  commanded 
in  the  last  book  of  Moses  ? 

A.  Because  this  heavenly  love  is  only  to  be 
expected  after  man  has  attained  a  mature 
and  perfect  idea  of  his  Maker.  Since  we 
are  fully  convinced  that  God,  the  creator 
of  every  tiling,  supports  and  upholds  all, 
rules  over  the  whole   universe,    and   provides 


{Psalm  xix.  2.)  "  Look  well  at  the  work,  and  thou  art  sure 
to  see  its  master.  Reflect  on  its  wonderful  perfection,  and 
thou  wilt  be  enabled  to  form  a  true  idea  of  the  most  perfect 
God,  who  merely  spake  and  it  was  done,  who  but  commanded 
and  it  stood  firm." — {Psalm  xxxiii.  9.)  Vide  Religion  &  Juden- 
thum,  by  R.  C.  Hurwitz,  page  36. 
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for  all  creatures,  we,  at  the  same  time,  obvi- 
ously perceive,  that  his  loving-kindness  is  ex- 
tended towards  every  being ;  and  this  salutary 
knowledge  cannot  fail  to  awaken  within  us 
humanity,  love,  and  adoration  for  God,  whom 
we  must  regard  as  our  Creator,  Protector, 
and  Benefactor.  This  doctrine  will  also  enable 
us  gladly  to  appreciate  the  true  dogmas  of  our 
sacred  faith,  the  basis  of  which  is  love  to- 
wards God  and  man.  For  love  cannot  be  com- 
manded :*   it  may  be  proved  as  a  duty;   but, 


i— s  'bn  '2  mc 


*  I  must  refer  the  reader  to  a  passage  of  our  great  philoso- 
pher and  divine  Maimonides  in  corroboration  of  this  opinion: 

'n  rv*  iok:c  inw  rwrn  tami?  mso  mn  wrum  "UD:n  Wi 
vcroa  jyurro  nro  ?  \n*m  ^runw1?  pro  win  ynm  nvn  tt^n 
,y?*!n  "py  rh  y&o  inoDn  cno  mm  ,o*Vn:in  ctfrcan  vwvu^ 
,  Viijn  ccn  rr?  n^na  mwn  rrwnoi  thboi  rocoi  irrw  hnn  to 
Vjhh  onm  a«rowi  *tt  tort  dthh?  ^c:  hnos  :tii  nontnoD 
rrVct?  naop  mi  wtto  ym  .men  vnrwV  rrro  *on  to  7p» 
:  in  io«tJ  iod  ,  rwi  cron  *3Eb  rrciro  rr?p  rem  mow  ,  nVcn 
itch  no  /  nara  to*  o*23W  ttv  ,  TmraH  rrcro  "foe  nm«  o 

;nc  >mnn  mo1  /bn  w'n  nptrm  t    •  lrow  »d 

"  Man  is  in  duty  bound/'  says  that  great  teacher,  "  to  fear 
and  love  the  most  glorious  and  tremendous  God;"  for  Scrip- 
ture says,  "  And  thou  shalt  love  the  Eternal  thy  God.,: 
(Deut.  vi.  5.)  But  how  are  we  to  attain  that  degree  of  love 
and  adoration  ?  When  man  directs  his  reflections  to  the  great 
and  wonderful  works  and  creatures  of  God,  and  learns  from 
them  His  infinite  and  incomprehensible  wisdom,  he  will  soon 
feel  love  for  that  God,  and  will  then  proceed  to  adore  and  praise 
Him,  and  will  indefatigably  strive  to  know  this  great  God  ; 
he  will  exclaim  with  David,  "My  soul  longeth  for  God,  for 
the  living  God." — (Psalm  xlii.  2.)  And  the  more  man  indulges 
in  these  solemn  reflections,  the  more  he  will  tremblingly  shrink 


15 


if  it  does  not  already  exist  within  our  heart,  no 
behest  whatever  will  be  able  to  instil  that 
heavenly  spark — love.    Man  can  only  love  freely. 

Q.  What  is  the  nature  of  your  belief  in  the 
revealed  Jewish  religion  ? 

A.  I  imbibe  the  knowledge  of  God  through 
my  religion,  to  which  I  give  assent  through  my 
reason. 

Q.  Are  we  allowed  in  matters  of  religion  to 
have  recourse  to  reason  ? 

A.  We  are  not  only  allowed  in  matters  of 
religion  and  faith  to  consult  reason,  but  we 
are,  moreover,  expressly  commanded  to  do  so. 
Thus  did  our  royal  Psalmist,  in  his  last  will  to 
the  wisest  of  all  kings  (wrho  was  then  yet  a  tender 
youth)  say,  "  And  thou,  Solomon  my  son,  know 
thou  the  God  of  thy  father,  and  serve  him  Math 
a  perfect  heart  and  with  a  willing  mind  :  for  the 
Lord  searcheth  all  hearts,  and  understandeth 
all  the  imaginations  of  the  thoughts  :  if  thou 
seek  him,  he  will  be  found  of  thee ;  but  if  thou 


within  himself  at  the  thought,  how  little,  how  insignificant, 
how  perplexing  his  knowledge  is  when  compared  with  that  of 
the  most  perfect  and  Omniscient  God. — Yad  Hachezakah, 
vol.  1.  Yesodei  Hatorah — chap.  ii.  1 — 2. 
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forsake  him,  he  will  cast  thee  off  for  ever." — (1 
Chronicles,  xxviii,  9.)  The  expression,  "  Know 
thou  the  God  of  thy  fathers/'  means,  that 
he  (Solomon)  should  be  fully  convinced,  that 
his  heart  should  be  thoroughly  impressed  with 
the  truth  of  the  existence  of  the  only  true  God,* 
the  Creator  of  the  universe,  who  is  omnipotent, 
unlimited,  unrestricted,  without  beginning  and 


without  end,  without  similitude,  incorporeal, 
omnipresent,  omniscient,  immutable :  yea,  the 
fountain  of  perfection,  mercy,  and  kindness. 
This  is  the  chief  doctrine  which  religion  teaches 
us  mortals.     Happy  !  thrice  happy,  are  those 


,  rrci  -town  prn  nrw  n:^*rn  o  ,  m  ncroi  prsn  rrnn  rr  • 


err  w^  «"/  m^cn  toc  c*wron  p  cm  nsq;to  iod  ,-n*o 

Maimonides  is  also  of  this  opinion,  for  he  plainly  says, 
in  his  unrivalled  work  Moreh  Xebuchitn,  vol.  1,  chap.  50, 
'•  Know  thou,  attentive  reader,  that  faith  is  not  constituted  by 
the  utterance  of  the  lips,  but  solely  by  the  conception  formed 
thereof  in  our  soul,  inasmuch  as  we  are  fully  persuaded  to  believe 
that  the  object  is  really  as  represented  to  our  mind.  But 
shouldst  thou  be  satisfied  with  the  mere  declaration  of  some 
truisms,  or  what  thou  thinkest  to  be  true,  and  shouldst  thou  be- 
lieve them,  without  having  the  slightest  conception  of  them,  or 
without  searching  into  their  real  foundation,  this  would  be 
an  easy  but  a  useless  task.  Even  the  most  simple  may  be  the 
means  of  preserving  a  creed  of  which  he  has  not  the  slightest 
conception. M 


' 


1 
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who  have  such  feelings  and  thoughts.  Religion,  as 
we  see,  therefore,  lays  claim  on  mind  and  heart, 
on  our  reason  and  our  senses;  and  this  is  one  of 
the  differences  which  distinguishes  the  know- 
ledge of  religion  from  that  of  other  sciences.  In 
these,  simple  knowledge  (and  not  necessarily 
the  application  of  it)  is  the  object  of  the  student ; 
but  in  matters  of  religion,  not  only  is  the 
knowledge  of  its  doctrines  necessary,  but  it  is 
also  most  essential  to  feel  its  soul-reviving  truths 
within  our  hearts,  to  carry  them  into  effect,  and 
to  make  use  of  them  in  life.  "  To  seek  God," 
says  one  of  the  most  ingenious  authors,  "  re- 
quires both  our  head  and  heart."*  If  these 
two  principal  agents  be  separated,  the  heart 
will  lead  to  superstition,  and  the  head  to  infi- 
delity. True  belief,  however,  proceeding  from 
our  reason,  influences  the  mind,  cheers  the  soul, 
cherishes  the  heart,  and  stimulates  man  to 
actions,  which  are  sure  to  lead  him  on  the  way 


*  Similarly  expressed  by  Rabbi  Behayah,  the  author  of  the 
well-known   work    rvoT?n  mm — (The  Duties  of  the  Heart). 

fern  i:n  rnnn  o  nro'TOn  *rt  cm«n  mnn  o  rrvra  nn  *nm 


•crow?  ttc:n 

11  We  know  perfectly  that  the  external  duties  (of  man)  can 
only  be  completed  by  the  will  of  the  heart  and  the  desire  of  the 
soul  to  do  them/' — Hobath  Halebaboth,  Preface. 

£ 
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to  happiness  and  salvation ;  as  sung  by  the 
divine  and  royal  Bard — "  The  law  of  the  Lord 
is  perfect,  comforting  the  soul :  the  testimony 
of  the  Lord  is  sure,  making  wise  the  simple. 
The  statutes  of  the  Lord  are  right,  rejoicing 
the  heart :  the  commandment  of  the  Lord  is 
pure,    enlightening    the    eyes." — [Psalm 


/ ,  8.]  But,  as  I  said,  we  must  be  thoroughly 
pervaded  by  the  truths  of  religion,  if  we  expect 
to  partake  of  its  eternal  salvation. 

Q.  Could  your  unassisted  reason  alone,  with- 
out any  revelation,  give  you  the  true  knowledge 
of  God  ? 

A.  I  am  not  wiser  than  millions  of  other  men, 
who  bv  their  mere  human  reasonhave  not*  known 
the  true  God ;  and  in  their  endeavour  to  discover 
the  mystery  of  the  origin  of  the  world,  have 
fallen  into  the  most  absurd  and  superstitious 
opinions.  It  is  true,  that  the  contemplation  of 
nature  ought  to  convince  man  of  the  existence 
of  that  omnipotent  Being,  who  endures  through 
eternitv.  who  fills  immensitv.who  has  distributed 
innumerable  svstems  of  material  worlds  through 


*  Vide  Cosri,  Book  L,  §.  13. 
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the  profundity  of  space,  and  has  replenished 
them  all  with  percipient  beings,  capable  of  en- 
joying the  happiness  which  his  goodness  has 
wisely   allotted    to    their   respective    stations; 
that  this  self-existent  first-cause  of  all  beings, 
whom  no  language  can  describe,  no  thought  can 
comprehend,  is  alone  worthy  of  our  supreme 
adoration.    "  O  Lord  how  excellent  is  thy  name 
on  earth  \"  says  King  David,  "who  hast  set  thy 
glory  above  the  heavens." —  [Psalm  viii.  1 .]  Yet, 
strange  to  say,  the  generality  of  men  were  never 
enabled  by  the  light  of  reason  either  to  elevate 
their  nature  in  the  knowledge  of  God,  or  to 
regulate  their  manners  in  morality.     In  order 
to  know  the  real  genius  of  natural  men,  and  how 
far  that  genius  can  proceed  in  the  investigation 
or  enforcement  of  moral  duties,  it  would  be 
necessarv  to  consult  the  manners  and  writings 
of  those  who  never  heard  of  the  dispensation 
contained  in  the  Bible,  and  of  those  manifesta- 
tions which  God  vouchsafed  to  Adam  and  to 
the  patriarchs  of  old.     It  would  be  difficult  to 
find  anywhere  a  people    entirely  destitute   of 
some  traditionary  notions  concerning  a  Deity, 
and  of  traditionary  fears  and  expectations  of 
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another  life.  Yet  it  is  a  truth  which  cannot 
be  denied,  that  although  the  generality  of  man- 
kind have  always  had  some  faint  conception 
of  God,  it  has  never  been  efficacious  either  to 
afford  to  them  that  j  oy,  happiness,  and  consola- 
tion, which  are  the  allotments  of  the  believer 

in  the  true  and  only  God  of  Israel ;  to  elevate 
their  mind  above  the  scanty  pittance  of  moral- 
ity, necessarily  enforced  by  civil  legislation ;  or 
by  resisting  the  solicitations  and  allurements 
of  sense,  to  enable  them  to  escape  unspotted 
from  the  licentious  manners  of  the  world. 

Q.  Is  the  mere  belief  in  the  existence  of  the 
Supreme  Being  sufficient  to  render  man 
religiously  pious  and  happy  ? 

A.  No  !  in  order  to  enjoy  the  blessedness  of 
the  belief  in  God,  we  must  also  believe  that  he 
is  our  God. 

Q.  What  do  you  understand  by  the  words, 

"  his  being  our  God  "  ? 

A.  I  do  not  mean  that  mv  relation  to  that 
incomprehensible  God  is  nearer  or  higher  than 
that  of  any  other  human  being;  ;*  but  I  mean  to 

rrrtf  w  cm  p  •  n^  p   'wc  p ';  pwi  c^t?  *r$  *3H  Tro  * 
v-r  rr"c  c^?n  rm  p  ,rrcrr  *rrrc  rroron  *cb  tan  ,nrn:t?  in  -or 

"  Heaven  and  earth  I  call  for  witness  that  be  it  Jew  or  pagan, 
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express,  that  the  true  belief  in  God,  which  is 
able  to  purify  the  heart  of  man,  and  to  lead  him 
to  morality  and  holiness,  consists  in  his  con- 
viction, that  this  great  God,  the  Creator  of  the 
heavens  and  their  hosts,  deigns  to  look  upon  us 
here  below ;  deigns  to  accept  our  prayers  and 
adoration — is  cognizant  of  all  our  acts,  thoughts, 
and  wants ;  and  had  no  other  design  in  calling 
us  into  existence  from  nothing,  than  to  show 
us  his  infinite  goodness  and  mercy. 

Q.  How  would  you  briefly  express  the  fun- 
damental points  of  your  religion  ? 

A.  By  the  following  three  truths,  which  all 
reasonable  men  admit,  are  necessary  and  proper 
to  be  known,  viz  : 

I. — The  existence  of  God. 

II. — Divine  revelation. 

III. — Reward  and  punishment,  or  Divine 
providence.,*  which  also  includes  the  immor- 
tality of  the  soul. 


man  or  woman,  slave  or  handmaid,  every  one,  according  to  the 
virtue  of  his  deeds  may  acquire  holy  inspiration." — (Tana 
debei  Eliah,  chap.  9.) 

'to  rrann  te  rfowo  rva\ 

"The  pious  of  all  nations  have  a  portion  in  futurity. ,; 
Maimonides's  Epistle  to  Rabbi  Hisdai  (Edit.  Amstor,  page  5. 
*  Vide  Ikarim,  book  I,  chap.  10. 
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These  are  the  fundamental  points  of  the 
Jewish  religion,  and  have  been,  through  its 
medium,  imparted  to  many  other  nations. 
Whether  these  three  truths  are  taught  us 
by  God  beyond  the  possibility  of  error  con- 
cerning any  of  them,  let  the  history  of 
philosophy,  idolatry,  and  superstition  in  all 
ages  and  countries  determine.  Wherever  there 
is  a  Jew  on  the  surface  of  the  earth,  his 
testimony  and  conduct  ought  to   c< 
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present  with  the  beginning  of  all  time.  He 
now  believes,  and  declares  that  all  his  pro- 
genitors have  constantly  believed,  the  history 
contained  in  the  book  of  Moses  to  be  a 
true  history ;  he  now  obeys  the  laws  which 
God  deigned  to  give  to  Moses  above  three 
thousand  years  ago  ;  he  now  practices  the  cir- 
cumcision which  God  enjoined  on  Abraham; 
he  now  observes  the  passover,  in  commemoration 
of  the  mercy  vouchsafed  to  his  nation,  when 
God  destroyed  the  first-born  throughout  the 
land  of  Egypt ;  he  now  keeps  holy  the  seventh 
dav,  on  which  God  rested  from  the  works  of 
Creation ;  he  now  binds  round  his  hand  and 
head  the  phylacteries  as  commanded  by  Moses, 
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and  explained  in  the  oral  law,  which  was 
verbally  transmitted  from  father  to  son,  and 
without  which  the  written  law  would  have  been 
to  us,  in  many  passages,  as   a  sealed  letter.* 

When  nations  institute  rites  to  preserve  the 
memory  of  great  events,  the  uniform  observ- 
ance of  those  rites  authorizes  us  to  admit  the 
certainty  of  the  facts;  why  then  should  we  hesi- 
tate to  admit  the  certainty  of  all  the  events 

related  in  the  book  of  Moses?  f  Adam  was  co- 
existent with  Methuselah  two  hundred  and 
forty  years ;  Methuselah  with  Shem,  the  son 
of  Noah,  ninety-eight  years;  and  Shem  with 
Abraham  one  hundred  and  fifty  years.  What 
apprehension  can  we  reasonably  entertain  to 
accept  the  great  facts  of  the  creation  of  the 
world — the  deluge — the  replenishing  of  the  world 

*  Similarly  expressed  in  the  following  words  by  an  eminent 
Hebrew  divine  and  philosopher  : 

town  -rnNn  :  rrofw  en  ^rm  irmn  nnb  Mrnan  Dnncrc  enrem 

!331DT?D    ttto?W    HO    ')7V\    IOTO    WTO   HO    'im    J  23D    ^O    teffl 

•  rraata  nwrn  noipn  ;  rf'v  o^raan  p  itojro 

14  Three  gates,"  says  the  pious  author  of  the  Hoboth 
Halebaboth,  "  has  the  Creator  opened  for  man,  by  which  he 
may  obtain  the  knowledge  of  his  (God's)  doctrines.  1.  Reason, 
which  delivers  man  from  every  attack  (gainsaying).  2.  The 
physical  senses  of  nature  ;  and  3.  Traditions,  which  are  received 
from  our  ancestors,  who  obtained  them  from  the  prophets." — 
Preface. 

t  Vide  Cosri,  Book  I.,  sees.  43,  45,  47 — 54. 
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by  the  descendants  of  Noah,  and  the  whole 
history  of  the  Jewish  theocracy,  when  we  ac- 
cept with  less  hesitation  all  other  transac- 
tions of  antiquity  by  the  authority  of  history  ? 
Moreover,  were  there  in  the  narration  anv  false- 
hood  which  Moses  intended  to  impose  upon  the 
credulity  of  his  contemporaries,  could  we  for  a 
moment  doubt  that  Korah  and  his  followers 
would  have  hesitated  publicly  to  charge  Moses 
with  it,  and  thus  at  once  to  have  repudiated 
the  authority  of  his  history  ? 

Q.  Your  religion,  you  say,  is  founded  on  the 
testimony  of  your  people;  who,  from  the  begin- 

until  now,  have  transmitted  it  to  their 
children;  and  have  thus,  generation  after  gene- 
ration, most  solemnly  testified  their  conviction 
of  its  truth.  Now,  as  it  is  altogether  unnatural 
that  fathers  should  willingly  deceive  their 
children,  continually  telling  them  in  life  and  in 
death,  extraordinary  histories  connected  with 
their  religion,  why  do  you  reject  other  systems 
of  creed  which  are  likewise  confirmed  by  the 
testimony  of  honest  fathers  to  their  children? 

A.  The  difference  is — first,  as  to  the  authority 
of  our  religion;  which  is  founded  on  the  testimony 
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of  an  entire  nation,  who  were  eve-witnesses*  to 
the  stupendous  wonders  which  could  not  possibly 

*  The  Israelites  had  the  honor  and  fortune  to  witness  that 
great  Miracle — revelation,  with  their  own  eyes.  The  Su- 
preme  Being  deigned  to  reveal  his  glory  and  sacred  will  in  a 
manner  intelligible  to  mankind,  by  word  and  letter,  and  sanc- 
tified these  doctrines  by  most  supernatural  miracles.  And  the 
Israelites,  hundreds  of  thousands  in  number,  were  eye-witnesses 
of  this  glorious  event,  mrr  "inci  ttlOO  HV3  "I  have  not 
spoken  in  secret  from  the  beginning." —  (Isaiah  xlviii.  16.)  To 
them  was  the  word  of  God  directed,  to  them  alone  was  deli- 
vered the  sacred  volume,  destined  gradually  to  produce  its 
sound  and  moral  influence  on  mankind.  "  The  experience  of 
many  centuries, "  says  the  immortal  Mendelsohn, in  his  renowned 
Jerusalem,  "  fully  shows,  that  this  divine  instructive  book  has 
already  become  the  source  of  salutary  knowledge  to  the  greatest 
part  of  the  human  species,  from  which  they  derive  new  notions. 
The  more  we  investigate  and  search  into  this  sacred  book,  the 
more  we  will  be  amazed  at  the  profundity  and  depth  of  knowledge 
which  lie  hidden  therein  ;  and  though  it  cannot  be  denied  that  at 
the  first  view  truth  is  represented  in  a  most  simple  garb,  so  as  not 
to  engage  our  further  attention,  yet  the  nearer  we  advance  to  it, 
the  more  pure,  the  more  meek,  and  the  more  anxious  our  look 
becomes,  the  more  it  developes  its  divine  beauty,  which  is  only 
covered  with  a  thin  veil,  in  order  that  it  might  not  be  profaned 
by  the  gaze  of  the  ungodly  eyes."     *n  ,  wrv  p  jWDtt  'l  TOM 

*  REvim  tyry\  Noton  pice  "wnb  htm  www  "ioni  «a  -a  wnrrt 

14  'Woe  to  the  son  of  man/  says  Rabbi  Simon,  son  of 
Jochai,  (  who  says  that  holy  writ  shows  only  general  and  profane 
historical  facts.'  " — (Medrash  Hane-elam)  ;  compare,  also, 
Ekeidath  Yetshak,  by  Rabbi  Isaac  Aramah. — Gate,  vii.  p.  20. 

Thus  we  see  the  Israelites  of  yore  were  completely  convinced 
of  the  truth  of  those  events.  It  was  Israel  that  propagated  un- 
interruptedly those  truths  from  generation  to  generation,  from 
father  to  son,  from  teacher  to  disciple,  for  thousands  of  years, 
(Vide  the  chapter  of  the  Father. — Chap.  I.,  sec.  1.)  as  sung  by 
the  Royal  Bard,  "  O  God,  we  have  heard  with  our  ears,  our 
fathers  have  told  us  what  work  thou  didst  in  their  days,  in 
the  times  of  old." — {Psalm  xliv.  1.) — compare  "  Religion  und 
Judenthum,"  by  R.  C.  Hurwitz,  page  16. 
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have  been  wrought  by  human  agency,  but  must 
have  proceeded  from  the  great  author  of  the  uni- 
verse himself.  For  the  God  who  speaks  to  us  in 
his  laws,  does  not  appear  to  us  as  an  unknown  be- 
ing, as  a  Being  of  whom  we  have  never  heard,  who 
is  merely  a  God  of  to-day  or  yesterday.  Our  God 
never  imposed  upon  us  precepts  contrary  to  hu- 
man reason,  and  which  we  are  obliged  to  per- 
form blindly  or  senselessly.  This  is  not  required 
by  the  sacred  religion  to  which  we  are  attached. 
In  our  religion  we  hear  the  voice  of  a  God 
whose  Divine  providence  and  loving-kindness  is 
well  known ;  a  God  who  has  created  the  hea- 
vens and  earth — a  God  who  rules  over  every 
thing — a  God  whom  we  perceive  in  all  na- 
ture— a  God  who  lives  in  us,  supports  us,  and 
directs  us — and  who  is  always  "  nigh  to  those 
who  call  upon  him  in  truth." — (Ps.  cxlv.  18.) 
A  God  who  delivered  our  ancestors  from  Egypt- 
ian slavery;  who  revealed  himself  on  Sinai  to 
give  to  our  ancestors  his  sacred  immutable 
law — and  that,  as  has  already  been  stated,  in  the 
presence  of  an  entire  nation.  And  what  law 
has  he  (God)  bestowed  upon  us  ?  Not  a  law 
which  cannot  be  understood,  nor  a  law  foreign 
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to  human  nature,  and  which  lies  very  far  from  us. 
No;  it  is  a  law  that  lives  in  us — a  law  given  to 
mortals,  and  consequently  to  be  appreciated  by 
them;  and  can  there  be  a  thing  more  natural 
than  that  the  Almighty  Creator,  who  formed 
man  for  happiness,  both  terrestrial  and  celes- 
tial, should  in   his    merciful  revelation   have 


provided  him  with  the  means  of  obtaining 
it?*  Hence  our  steadfast  adherence  to  the 
immutable  law  of  Moses  without  exception. 
We  neither  attempt  to  proselytise  nor  to  inter- 
fere with  the  religious  opinions  of  others.  "We 
do  not  even  inquire  what  those  opinions  are,  so 
long  as  they  inculcate  charity,  brotherly  love, 
and  universal  fellowship.     We  do  not  therefore 

repudiate  their  religion  as  regards  its  followers, 
but  as  regards  ourselves.  So  far  as  we  are  con- 
cerned, we  respect  every  religious  system  which 
has  the  worship  of  God  and  the  practice  of  virtue 
for  its  basis.  We  are  not  called  on  to  judge  as  to 
the  validity  or  invalidity  of  the  circumstances  on 
which  other  religions  are  founded.  Nay  more, 
we  even  go  so  far  as  to  acknowledge  their  efficacy 


*  The  law  was  not  given  to  angels,   rwcn  owtob  rrnn  run:  wb 
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for  everlasting  salvation  to  others .*  But  to  us 
Judaism,  with  all  its  restrictions  and  all  its 
prescriptions,  is  indispensably  necessary.  It  is 
true  we  are  sometimes  tempted  to  ask,  when  we 
see  man  persecuted  for  religion's  sake,  whether 
the  teachers  of  other  religions  could  have  incul- 
cated the  doctrines  which  sanction  intolerance, 
cruelty,  and  even  bloodshed?  But  to  speak  in 
the  language  of  holy  writ — "  thus  far  we  will 
go  and  no  farther." 

Q.  Is  it  reasonable  to  believe  that  the 
Almighty  God  should  at  sundry  times,  and  in 
divers  instances,  have  suspended  the  laws  of 
nature,t  which  he  had  established?  that  he 
should  have  visited,  in  an  extraordinary  manner, 
this   little  globe,  this  atom  of  the  universe,  and 

by  signs  and  wonders  have  made  a  revelation  of 
his  will  to  an  insignificant  being  like  man? 
that  he  shoidd  have  chosen  to  himself  a  parti- 


•  win  DVcrt  pn  zrn  tr  c'nm  nw»  ^Trn  • 

The  pious  of  all  nations  have  a  claim  on  futurity. 

:  rvora  rvczv  cy  **en  n"z?n  nanrro  iyyn  Mtwh  rm  sm  t 

44  The  Holy  One  (blessed  be  He)  at  the  creation  of  the 
world,  invested  nature  with  the  power  of  being  changed  at  His 
desire  in  time  of  necessity. " — (Bereiskitk  Rabbah,  Exodus  2\.) 
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cular  people,  that  they  might  witness  to  the 
whole  world  his  existence  and  attributes  ? 

A.  By  means  of  my  reason  I  could  certainly 
not  have  arrived  at  such  conclusions;  but  what 
surprises  my  reason  is  not  at  all  contrary  to  it ; 
and  it  would  be  very  unreasonable  if  I  measured 
the  infinite  wisdom  of  God  by  the  standard  of 
my  own  faculties.  "  For  my  thoughts  are  not 
your  thoughts,  neither  are  your  ways  my  ways, 
saith  the  Lord :  for  as  the  heavens  are  higher 
than  the  earth,  so  are  my  ways  higher  than  your 
ways,  and  my  thoughts  than  your  thoughts." 
(Isaiah  lv.  8,  9.)  Without  my  sacred  religion 
I  should  have  been  in  continual  perplexity ;  I 

should  constantly  have  asked  myself,  for  what 
purpose  was  I  born?  In  what  course  of  actions 
does  the  felicity  of  my  nature  consist  ?  Am  I 
the  free  author  of  these  reputed  actions,  or  am 
I  a  machine  incessantlv  and  irresistibly  impelled 
bv  external  causes  over  which  I  have  no  con- 
trol?  Will  my  existence  be  terminated  by 
death,  or  will  it  be  continued  beyond  it  ?  Will 
the  state  of  my  future  existence  (and  one 
there  surely  is)  depend  on  my  moral  conduct 
here  ?    All  these  and  other  questions  of  similar 
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us  flee  from  the  presence  of  Israel,  for  the  Lord 
fighteth  for  them  against  the  Egyptians.* 
{Ibid.  xiv.  25.)  The  Babylonians  issued  their 
decree,  that  none  should  dare  to  speak  amiss  of 
the  God  of  Israel;  that  all  should  fear  and 
tremble  before  him — "  Then  Nebuchadnezzar 
spake,  and  said,  Blessed  be  the  God  of  Shad- 
rach,  Meshach,  and  Abednego,  who  hath  sent 
his  angel,  and  delivered  his  servants  that  trusted 
in  him,  and  have  changed  the  king's  word,  and 
yielded  their  bodies,  that  they  might  not  serve 


import  are  answered  in  my  religious  belief.  I  i 
cannot  indeed  penetrate  the  profundity  of  the 
thoughts  of  God,  but  I  have  a  perfect  evidence 
that  the  Jewish  people  have  been  the  depositary 
of  the  law  of  God,  the  instruments  in  the  hand 
of  God  for  declaring  His  name  through  the 
whole  world.  It  was  through  this  nation  that 
the  Egyptians  saw  the  wonders  of  God.  "  Then 
the  magicians  said  to  Pharaoh,  This  is  the  finger 
of  God/'—  [Exod.  viii.  19.)  "And  Pharaoh 
sent  and  called  for  -Moses  and  Aaron,  and  said 
unto  them,  I  have  sinned  this  time :  the  Lord 
is  righteous,  and  I  and  my  p  eople  are  wicked." 
— {Ibid.  ix.  27.)     "  And  the  Egyptians  said,  Let 
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nor  worship  any  God,  except  their  own  God : 
therefore  I  make  a  decree,  that  every  people, 
nation,  and  language,  which  speak  any  thing 

amiss  against  the  God  of  Shadrach,  Meshach, 
and  Abednego,  shall  be  cut  in  pieces,  and  their 
houses  shall  be  made  a  dunghill :  because  there 
is  no  other  God  that  can  deliver  after  this  sort." 
{Daniel  iii.  28,  29.)  It  is  likewise  through 
Israel  that  many  nations  of  the  world  have 
learned  to  worship  the  name  of  God,  and  to 
esteem  justice  and  humanity.  That  we  may 
better  judge  of  the  weight  of  this  testimony,  let 
us  suppose  that  God  should  now  manifest  him- 
self to  us,  as  we  maintain  he  did  to  our  ances- 
tors in  Egypt,  in  the  desert,  and  in  the  land  of 
Canaan,  and  that  he  should  continue  these  mani- 
festations of  himself  to  our  posterity  for  a  thou- 
sand years,  or  more,  punishing  or  rewarding 
them  according  as  they  disobeyed  or  obeyed  his 
commands.  What  do  you  expect  would  be  the 
effect  on  the  mind  and  proceedings  of  our  pos- 
terity ?  Do  you  expect  that  they  would,  in  the 
remotest  period  of  time,  adhere  to  their  God, 
and  maintain  against  all  opponents  the  truth  of 
the  books  in  which  his  dispensations  to  us  and 


32 


them  had  been  recorded  ?  Or  do  you  suppose 
that  they  would  yield  to  the  objections  of  those, 
who,  not  having  experienced  the  same  divine 
government,  refuse  assent  to  the  testimony  of 
their  ancestors  ?  No !  they  would  be  to  the 
then  surrounding  nations  what  the  Jews  are  in 
the  present  day — witnesses  of  the  existence  and 
of  the  moral  government  of  God,  and  of  the 
immutability  of  his  law. 

Q.  Are  there  any  verses  in  Scripture  to  be 
found  in  support  of  the  immortality  of  the  soul  ? 

A.  Though  Scripture  abounds  with  incon- 
testible  indications  in  support  of  this  truth ;  as, 
for  instance,  "  And  thou  shalt  go  to  thy  fathers 
in  peace." — (Genesisxv.  15.)  "  Let  me  die  the 
death  of  the  righteous,  and  let  my  last  end  be 
like  his." — (Numbersxsm.  10.)  "Ye  are  children 
of  the  Lord  your  God  :  ye  shall  not  cut  your- 
selves, nor  make  any  baldness  between  your  eyes 
for  the  dead.  For  thou  art  an  holy  people  to 
the  Lord  thy  God."—  (Deut.  xiv.  1,  2.)  "The 
Lord  shall  preserve  thee  from  all  evil :  he  shall 
preserve  thy  soul.  The  Lord  shall  preserve  thy 
going  out  and  thy  coming  in,  from  this  time 

forth  and  for  evermore.0 — (Psalm  cxxi.  7>  8-)       i 
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"  Then  shall  the  dust  return  to  the  earth  as  it 
was :  and  the  spirit  shall  return  to  God  who 
gave  it." — (Eccl.  xii.  /) ;  yet/ 'revelation/'  says  a 
modern  divine,  "fully  supplies  all  arguments 
that  may  be  advanced  in  proof  of  the  immortality 
of  the  soul."  Hence  the  omission  of  an  especial 
and  clear  dogma  in  the  Pentateuch  containing 
this  doctrine  must  not  surprise  the  Israelite. 
"What  need  was  there  for  a  legislator  to  preach 
immortality,  who  during  his  life  was  forty  days 
and  forty  nights  without  requiring  physical 
nourishment  ?  What  needs  a  legislator  to  teach 
the  existence  of  a  spiritual  world,  to  whom 
angels  were  indifferent,  and  who  only  panted  for 
the  presence  of  God  ?  What  need  a  people  to  be 
taught  immortality,  that  expressed  themselves 

□inh  Jin  dv^nh  121^  o  irm  nrn  ovrr 

TT1  —  "  We  have  seen  this  day  that  God  doth 
talk  with  man,  and  he  liveth." — (Duet. \.  24.) 
Indeed  the  law  endowed  us  with  eternal  life,  as 
we  express  in  the  blessing  after  the  reading  of 

the  law  yiM  nbisf  »rn  rm  mm  vb  yo  im 

U3VD  "  Blessed  be  the  Lord,  who  hath  given 
us  a  true  law,  and  has  planted  everlasting  life 
in  us/'     Who  can  doubt  immortality  when  al- 

c 
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ready  enjoying  it  in  life,*  and  feeling  the  realiza- 
tion of  the  wish  to  foretaste  the  bliss  of  futurity 
while  living  on  earth  ?  Thus  the  sublime  boon 
of  immortality  was  inculcated  in  the  most 
impressive  possible  manner.  The  history  of 
revelation  has  truly  excelled  all  other  dogmas 

of  immortality.f 

Q.  Which  Jewish  books  do  you  believe  to  be 
invested  with  Divine  authority  ? 

A.  The  Mira  DWOJ  mv%  the  Penta- 
teuch, the  first  and  later  Prophets,  and  the  Ha- 
giographg,  consisting  of  Twenty-four  Books, 
which  altogether  we  call  in  Hebrew,  T^*A 
and  in  English,  the  Bible. 

Q.  Are  all  these  books  of  equal  importance 
and  sanctity  ? 

A.  No !  the  most  sacred  is  the  Pentateuch, 
which  in  itself  contains  the  whole  system  of  the 

Jewish  religion,  which  is  the  compendium  and 
summary  of  all  practical  morality  and  holiness, 
the  root  of  the  most  eminent  virtues,  and  the 
means  to  the  most  perfect  civilization,  as  may 

*  Vide  Talmud  Treatise  Berachoth,  17.  a. 

t  Vide  Nishmath  Chajim  by  Menasseh  Ben  Israel,  book  1, 
chap.  G.  Also  Plessner's  \zmp  vopo — "  Holy  Convocations," 
p.  185. 
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be  inferred  from  the  fact  that  the  Hebrews  never 
possessed  more  eminent  and  godly  men  than 
at  the  time  of  Moses.* 

Q.  Are  the  Prophets  not  so  much  accredited 
by  the  Jews  as  Moses  ? 

A.  Yes,  they  were  as  true  as  Moses,  and  the 
whole  Jewish  people  knew  them  to  be  the  true 
messengers  of  God;  as,  for  instance,  Samuel, 
of  whom  it  is  witnessed — "  And  all  Israel,  from 
Dan  even  to  Beersheba  knew  that  Samuel  was 
established  to  be  a  true  prophet  of  the  Lord." 


ni 


20.)  But  not  any  of  the  prophets 
was  in  eminence  and  perfection  like  Moses,  as 
it  is  written — "And  there  arose  no  prophet  since 
in  Israel  like  unto  Moses,  whom  the  Lord  knew 
face  to  face." — (Deut.  xxxiv.  10.) 

Q.  Are  there  any  other  doctrines  which  are 
likewise  of  Divine  origin,  and  what  are  their 
names  ? 

A.  The  oral  law,  known  by  the  name  of  tradi- 
tion, collected  in  the  Mishnah,  and  explained  in 
the  Talmud,  generally  styled  the  Guemarah.t 

*  7T3H  th  t/TQ  vnD  XTVOn  Tn  The  generation  of  the  wilderness 
was  a  generation  of  knowledge.— (Yatkut  on  1  Kings,  247,  §.28. 

t  "The  Talmud  is  a  collection  of  Mosaical  traditions  nrn 
TDD   nuvb   i.e.   verbal  interpretations   of  the  written  law  by 
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These  oral  or  traditional  doctrines  were 
transmitted  from  Moses  to  Joshua,  from  Joshua 
to  the  elders  of  his  time,  who  again  handed 
them  down  to  the  prophets,  and  the  prophets  to 

+ 

the  men  of  the  great  Synod. 

Q.  But  how  are  we  authorized  to  ascribe  to 
these  laws  the  name  of  revelation  ? 

Moses ;  of  prophetic  traditions  DHDTD  nil  i.e.  verbal  inter- 
pretations of,  and  appendices  to  the  written  law ;  and  disputa- 
tions and  discourses  between  the  Jewish  high  schools,  in  juris- 
prudence,  laws  of  marriage  and  divorce,  ordonances  in  reference 
to  the  temple  services  and  sacrifices,  laws  in  reference  to  the 
observance  of  Sabbaths  and  festivals,  and  laws  in  reference  to 
food.  Mathematics,  astronomy,  chemistry,  and  metaphysics 
are  the  four  sciences  which  the  Talmud  frequently  employs  to 
assign  a  firmer  basis  to  the  result  of  its  discussions.  Besides 
the  afore-mentioned,  there  are  many  discussions  and  dogmatical 
sentences  based  on  philosophy.  The  Agadoth  also  contains 
ethics  and  allegories  of  a  moral  and  religious  tendency,  illustra- 
tions of  obscure  biblical  passages,  interspersed  and  adorned 
with  beautiful  parables,  historical  facts  and  tales  bearing  the 
stamp  of  fables,  which  are,  however,  of  a  deep  meaning. 
(Jewish  Chron.) 

But  though  the  most  part  of  the  oral  law  was  collected  in 
the  Talmud,  after  Rabbi  Jehudah  the  Prince  had  given  the 
permission  to  do  so,  yet  is  not  the  whole  of  the  Talmud  of 
Divine  origin ;  and  the  learned  scholar  who  is  well  versed  in  the 
Talmud,  will  soon  know  how  to  distinguish  that  which  belongs 
to  the  oral  law  and  that  which  is  merely  the  offspring  of  the 
Talmudists  themselves.  There  are  a  great  many  things  in  the 
Talmud  which  are  beyond  the  reach  of  our  deficient  capacity; 
and  again,  some  traditions  that  never  have  been  written  in  the 
Talmud,  but  are  still  known  by  tradition,  as  the  "^01  "nay 
as  expressed  by  Rabbi  Jacob  Tom,  an  eminent  Talmudist  of 
the  middle  age.  ] 

2  yzsT2  t?i?  r:n2i  nos  nrrc   T^ro  iro:  fen  «?o 

rvc^r    mris    jnw   ruvr    c^cti  ,  mrm    nVrcn  ppm        1 
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A.  Because  there  were  in  the  above  mentioned 
synods  not  only  several  prophets,  bnt  also  their 
successors,  known  by  the  name  of  Tanaaim, 
men  who  continually  devoted  their  time  to  the 
study  of  the  law,  for  no  other  view  than  to 
perfect  themselves  on  earth,  and  to  enjoy  the 
blessing  of  Divine  inspiration.*  Moreover,  the 
written  law  cannot  be  understood,  unless  we 
have  recourse  to  the  oral  law.  Let  no  one 
imagine  that  Scripture  alone  is  sufficient  to 
attain  a  proper  knowledge  of  our  sacred  religion; 
for  the  student  will  soon  perceive  the  sources 
whence  our  translators  and  commentators 
have  drawn,  and  are  obliged  to  draw  in  that 
ocean  of  knowledge — the  Talmud,  for  the  eluci- 
dation of  difficult  and  obscure  passages.  The 
importance  of  tradition  will  be  proved  by  the 
study  thereof.  "Who  can  read  the  beautiful 
similes  and  metaphors  of  our  Midrashim  ?  Who 
can  read  the  scientific  and  profound  essays  in 
the  Talmud,  without  admiring  the  depth  of 
their  wisdom,  and  their  purity  of  thought  ? 


*  Vide  *iro  book  the  third,  sees.  65,  67,  where  this  sub- 
ject  is  most  philosophically  treated ;  compare  also  Talmud 
Treatise  Haguiga,  fo.  3,  a.;  and  Moreh  Nebuchim,  vol.  1, 
chap.  59. 
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Q.  But  how  are  we  to  proceed  in  cases  where 
the  capacity  or  circumstances  of  the  student  does 
not  enable  him  to  follow  the  pursuit  of  Tal- 
mudical  literature  ? 

A.  At  all  events  he  ought  to  be  made  ac- 
quainted with  some  parts  of  the  Shulchan  Aruch, 
D"J7  mtf  "  Path  of  life/'  which  contains  seve- 
ral laws  and  ceremonies,  a  book  easily  un- 
derstood,  and  which  contains  a  full  extract  of  the 
laws  of  Israel,  both  written  and  oral,  calculated 
to  lead  man  to  happiness.  To  show  the  indis- 
pensability  of  the  oral  law,  I  will  merely  quote 
one  instance,  viz. — that  of  TDjfil  /lQDn  the 
science  of  the  primitive  calculation  of  the  solar 
and  lunar  year,  on  which  depends  the  fixing  of 
the  festivals  of  the  Lord.   The  written  law  says: 

DDb  nvt  ptwn  Dncnn  wn  nib  mn  tennn 

71Wn  *>unnb  "  This  month  shall  be  unto  you  the 
beginning  of  months :  it  shall  be  the  first  month 
of  the  year  to  you." — Exodus  xii.  2,  But  it  is 
never  explained  which  month  is  to  be  numbered 
as  the  first.  Neither  is  it  indicated  whether 
Scripture  means  the  Egyptian,  the  Chaldaic, 
the  lunar,  or  solar  month.* 


\ 


*  For  a  full  and  most  minute  detail  of  this  much  disputed  subject, 
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Q.  What  was  the  vocation  of  the  Prophets? 

A.  Their  office  was  to  prophesy  future  events, 
to  predict  good  or  evil,  to  admonish  nations 
or  individuals  to  repentance  and  duty,  to  strive 
against  idolatry,  superstition  and  vice,to  caution 
the  people  against  calamities  which  were  ready 
to  come  upon  them  for  their  disobedience,  or  to 
console  them  in  their  misery  with  Divine  pro- 
mises of  future  happiness.  They  never  pre- 
tended to  have  a  mission  from  God  to  give  to 
the  Jews  a  new  law,*  or  new  doctrines ;  they 


I  refer  the  reader  to  Eben  Ezra's  Preface  to  his  Commentary 
on  the  Pentateuch ;  to  the  *iro  Cosri,  Book  III.,  §.  35,  and 
to  Rabbi  Simon,  ben  Zemach  Duran's  miN  po  (The  Shield 
of  the  Fathers,)  p.  30  b.,  Edit.  Livorna,  wherein  the  Cosri  is 
almost  literally  quoted. 

*  The  verse  in  Jeremiah,  wherein  God  says,  "that  days  shall 
arrive  when  he  will  make  with  the  house  of  Judah,  and  the 
house  of  Israel,  a  new  covenant  " — {Jer.  xxxi.  31),  is  not  at 
all  at  variance  with  this  opinion,  for  the  prophet  never  intends 
to  say  that  the  old  divine  law  should  make  room  for  a  new  one: 
or  even  that  the  old  law  shall  once  bear  relation  to  the  new  as  the 
bud  to  the  blossom,  and  the  blossom  to  the  fruit.  "  For  God  is  not 
a  man,  that  he  should  lie  ;  neither  the  son  of  man  that  he  should 
repent.' ' — {Numbers  xxiii.  19).  It  is  the  law  of  Moses  which 
all  the  prophets  stated  to  be  the  immutable  law  of  God.  "The 
grass  witbereth,  the  flower  fadeth  :  but  the  word  of  God  shall 
stand  for  ever." — {Isaiah  xl.  8).  But  what  does  God  mean  to 
renew  ?  It  is  only  the  covenant  which  he  means  to  renew. 
7TOTT1  XVM  A  new  covenant  is  promised  by  the  prophet,  but  not 
rrarrn    min  a  new  law.  Only  the  conditions  of  the  practice  of  the 
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exhorted  the  people  strictly  to  keep  the  laws  of 
Moses,  by  the  observance  and  continual  study 
of  which  they  themselves  had  attained  their 
most  eminent  character  as  prophets.  "Only 
be  thou  strong  and  very  courageous/ '  said  God, 
after  the  death  of  Moses,  to  Joshua,  "  that  thou 
mayest  observe  to  do  according  to  all  the  law 
which  Moses,  my  servant,  commanded  thee: 
turn  not  from  it  to  the  right  hand  or  to  the  left, 
that  thou  mayest  prosper  whithersoever  thou 
goest :  this  book  of  the  law  shall  not  depart 
out  of  thy  mouth,but  thou  shalt  meditate  therein 
dav  and  night,  that  thou  mavest  observe  to  do 
according  to  all  that  is  written  therein;  for 
then  thou  shalt  make  thy  way  prosperous,  and 
thou  shalt  have  good  success." — (Joshua  i.  /,  8.) 
Our  Royal  Psalmist  also,  before  his  death,  said 
to  his  son  Solomon,  "  I  go  the  way  of  all  the 
earth  :  be  thou  strong  therefore,  and  shew  thy- 


immutable  law  of  Moseswill  be  new,  but  not  the  law  of  Moses 
itself,  which  we  will  open  with  a  heart  full  of  devotion  and 
adoration,  as  said,  "  I  will  put  my  law  in  their  inward  part, 
and  write  it  on  the  table  of  their  heart;" — (Ibid,  32)  and  which, 
to  speak  in  the  words  of  our  sages,  we  will  out  of  true  and 
unselfish  love  towards  it,  salute  daily  as  a  new  one. — (Vide 
Dr.  Salomon's  Sermon,  Gott  will  nut  Israel  einen  neuen  Bund 
machen.)     See  also  Abarbanel  on  the  same. 
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self  a  man;  and  keep  the  charge  of  the  Lord  thy 
God,  to  walk  in  his  ways,  to  keep  his  statutes, 
and  his  commandments,  and  his  judgments,  and 
his  testimonies,  as  it  is  written  in  the  law  of 
Moses,  that  thou  may  est  prosper  in  all  that  thou 
doest,  and  whithersoever  thou  turn  thyself/' 
(1  Kings,  ii.  2,  3.)  The  religious  spirit  which 
pervades  the  whole  Bible  is  the  offspring  of 
the  law  of  God.  No  book  in  the  world  con- 
tains more  beautifully  religious  sentences  than 
the  book  of  Psalms ;  but  King  David,  the 
author  of  the  most  part  of  that  sacred  volume, 
had  no  other  book  by  which  he  could  have 
formed  his  religious  character  than  the  law  of 
Moses;*  and  we  hear  him  continually  extolling 

and  praising  it  as  the  most  invaluable  treasure. 
As  for  instance,  "  Blessed  are  the  undefiled 
in  the  way,  who  walk  in  the  law  of  the 
Lord."  —  {Psalm  cxix.)  "  Open  thou  mine 
eyes,  that  I  may  behold  wondrous  things  out  of 
thy  law."— (Ibid.  18.)     "  O  how  do  I  love  thy 


i^w*       ^^*       *»^*         VV*       Uv«**M        *V%****      W%-***N^W*        W%***^        «*^      VH"*W%     ?f 


rrcrcn  hw  cm  ]n:  w  *&y&  win  n:ow  xvzn  "u  nhk   i  -von 

•  T&rv  "\Er">  rron  'coin 

*  •*  Rabbi  Acha,  the  son  of  Haneena,  says,  *  If  Israel  had 
not  sinned,  they  would  only  have  received  the  Five  Books  of 
Moses  aud  the  Book  of  Joshua/  " — Treatise  Xedarim,  fo.  22. 
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law,  it  is  my  meditation  all  the  day.* — (Ibid.  97.) 

"  Let  thy  tender  mercies  come  unto  me,  that  I 
may  live :  for  thy  law  is  my  delight.* — (Ibid. 


77-)  "  Unless  thy  law  had  been  my  delight,  I 
should  then  have  perished  in  my  affliction.^ 
(Ibid.  92.)  "  Rivers  of  water  run  down  mine 
eyes,  because  they  kept  not  thy  law." — (Ibid. 
136.)  "  Great  peace  have  they  which  love  thy 
law  :  and  nothing  shall  offend  them." — (Ibid. 
165.)  The  same  spirit  breathes  through  all  the 
prophets;  and  the  concluding  words  of  the  last 
prophet  are — "  Remember  ye  the  law  of  Moses, 
my  servant,  which  I  commanded  unto  him  in 
Horeb  for  all  Israel,  with  the  statutes  and 
judgment." — (Malachi,  iv.  4.) 

Q.  By  what  name  are  the  commandments  of 
God  distinguished  from  each  other? 

A.  Thev  have  three  distinct  denominations, 
viz. : — D^IDSttfQ  ,  judgments  ;  JTIXD  ,  command- 
ments ;  and  D^pH,  statutes.* 


*  Vide  pB2  nrun  "  Epistles  of  the  North,"  by  Dr. 
Hirsch,  who  brings  all  the  precepts  under  the  following  six 
heads  : — 1.  rvmn  "  Laws/'  historical,  revealed  ideas  of  God,  the 
universe,  and  Judaism,  &c,  &c.  2.  DT2TOO  "Judgment/' 
laws  between  man  and  man.  3.  Wpn — "  Statutes,"  laws  to 
be  observed  by  man  towards  beings  and  things  inferior  to  him : 
for  instance — to  animals,  plants,  the  earth,  &c.  &c.     4.  mso 
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I.  Under  the  first  are  comprised  all  laws  con- 
cerning man  and  man.  They  positively  and 
negatively  prescribe  all  civil  transactions — all 
social  dealings.  They  not  only  enjoin  the  most 
strict  justice  in  man's  actions  towards  his  fellow- 
creatures,  but  they  likewise  control  all  his  sen- 
timents,  and  enforce  the  most  tender  mercies 
and  practical  charity,  and  teach  the  most  refined 
human  feelings,  extending  even  to  the  treat- 
ment of  animals — "  Thou  shalt  not  muzzle  the 
ox  when  he  treadeth  out  the  corn." — (Deut. 
xxv.  4.)     They  abhor  pride — "The  Lord  will 

destroy  the  house  of  the  proud." — (Prov.  xv. 
25.)  "Every  one  that  is  proud  in  heart  is  an 
abomination  to  the  Lord." —  (Ibid.  xvi.  5 .)  "A 
man's  pride  shall  bring  him  low :  but  honour 
shall  uphold  the  humble  in  spirit." — (Ibid.  xxix. 
23.)  They  detest  revenge,  not  only  in  actions, 
but  also  in  the  heart — "  Thou  shalt  not  hate  thy 
brother  in  thine  heart :  thou  shalt  not  avenge 
nor  bear  any  grudge  against  the  children  of  thy 


il  Precepts"  of  love  and  charity  towards  all  mankind,  &c.  &c. 
5.  nTO — "  Testimonies/ '  being  commemorations  to  Israel  and 
Judaism,  based  on  facts  ;  and  6.  miiy — u  Service,"  to  ele- 
vate and  edify  the  mind,  &c.  &c. — (Epistle  x.  page  52.)  Com- 
pare Moreh  Nebuchim,  vol.  iii.,  chap.  35, 
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people,  but  thou  shaft  love  thy  neighbour  as 
thyself:  I  am  the  Lord." — (Lev.  xix.  1/,  18.) 
"  Say  not,  I  will  do  so  to  him  as  he  hath  done 
to  me  :  I  will  render  to  the  man  according  to 
his  work." — (Prov.  xxiv.  29.) 

II.  The  second  comprises  all  religious  duties 
towards  God,  how  to  love  him  above  all 
things,  and  how  to  worship  and  adore  him  with 
all  our  heart  and  soul. 

III.  The  third  contains  all  ceremonial  laws, 
proper  for  the  Jewish  nation  alone,  as  being 
destined  by  God  to  be  a  priestly  kingdom,  and  a 
holv  nation.  Some  of  these  commandments  are 
obligatory  on  the  Jews  in  every  place,  (as  all  pre- 
cepts of  holiness,  decency,  cleanliness,  and  forbid- 
den food)  ;  but  some  depend  on  time  and  place, 
(as  all  the  ceremonies  of  sacrifices  and  the  like) . 
In  general,  the  book  of  Moses  contains  the  most 
precious  knowledge  needful  to  man;  it  dis- 
closes to  him  the  secrets  of  the  creation  of  the 
world :  it  informs  him  of  many  chief  events  of 
our  globe ;  it  narrates  to  him  the  origin  and 
history  of  numerous  nations ;  it  guides  man  to 
happiness;  it  teaches  him  his  duty  towards 
God ;  it  does  not  overtask  its  precepts  of  mo- 
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rality,  desiring  of  man  that  which  exceeds  his 
nature,  but  on  the  contrary,  it  perfects  it.  This 
sacred  volume  teaches  him  to  he  most  honest 
in  his  dealings  with  his  fellow-man,  most  true 
and  sincere  in  his  social  intercourse;  it  re- 
quires nothing  of  him  above  his  power;  but 
teaches  him  to  perfect  his  nature  according 
to  his  human  capacity.  It  says,  "  For  this 
commandment  which  I  command  thee  this 
day,  it  is  not  hidden  from  thee,  neither 
is  it  far  off.  It  is  not  in  heaven,  that  thou 
shouldest  say,  Who  shall  go  up  for  us  to 
heaven,  and  bring  it  unto  us,  that  we  may  hear 
it,  and  do  it?  Neither  is  it  beyond  the  sea, 
that  thou  shouldest  say,  Who  shall  go  over  the 
sea  for  us,  and  bring  it  unto  us,  that  we  may 
hear  it,  and  do  it  ?  But  the  word  is  very  nigh 
unto  thee,  in  thy  mouth,  and  in  thy  heart,  that 
thou  mayest  do  it." — (Deut.  xxx.  1 1 — 14).  The 
law  of  Moses  enjoins  decency,  and  purity  of 
manners;  it  prescribes  rules  by  which  man 
may  preserve  his  soul  and  body  in  perfect  mo- 
rality and  health.  It  teaches  man  that  virtue 
or  ungodliness  consists  either  in  following  or 
deviating  from  the  divine  regulations  as  taught 
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by  Revelation ;  and  it  so  much  abhors  every  un- 
natural act,  that  it  even  enters  into  details, 
concerning  the  diet  as  regards  lawful  and  un- 
lawful meats,  dress,  and  agricultural  labor :  as, 
for  instance,  "ye  shall  not  make  yourselves 
abominable  with  any  creeping  thing  that  creep- 
eth,  neither  shall  ye  make  yourselves  unclean 
with  them,  that  ye  should  be  defiled  thereby. 
For  I  am  the  Lord  your  God :  ye  shall  there- 
fore sanctify  yourselves,  and  ye  shall  be  holy." 
[Levit.  xi.  43 — 44.]  "The  woman  shall  not 
wear  that  which  pertaineth  unto  a  man,  neither 
shall  a  man  put  on  a  woman's  garment :  for  all 
that  do  so  are  abomination  unto  the  Lord  thy 
God.  Thou  shalt  not  sow  thy  vineyard  with 
divers  seeds :  lest  the  fruit  of  thy  seed  which 
thou  hast  sown,  and  the  fruit  of  thy  vineyard, 
be  defiled.  Thou  shalt  not  plow  with  an  ox 
and  an  ass  together.  Thou  shalt  not  wear  a 
garment  of  divers  sorts,  as  of  woollen  and  linen 
together." — (Deut.  xxii.  5,  9 — 11).  In  a  word, 
this  Divine  Book  bears,  in  its  simple  majestic 
beauty,  the  very  stamp  and  impress  of  the 
Divine  Author,  the  creator  of  nature. 
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Q.  Are  we  able  to  ascribe  reasons  for  all  the 
precepts  comprised  in  those  of  D^pn  "  statutes  V9 

A.  Though  it  cannot  be  denied,  as  we  have 
already  shown,  that  God,  who  has  bestowed 
knowledge  on  man — in  fact,  that  knowledge 
which  distinguishes  him  from,  and  elevates  him 
above  the  brute  creation,  has  especially  required 
of  him,  to  ponder  and  reflect  on  the  laws  which 
he  has  given  to  man  for  his  happiness  and  salva- 
tion ;  yet  this  privilege  must  not  be  abused.  It 
will  prove  beneficial  to  us,  as  long  as  we  do  not 

trespass  over  the  limited  boundaries  of  our  human 
faculties;  but  it  will  become  injurious  if  we 
advance  beyond  the  sphere  of  our  frail  compre- 
hension. Though  we  may  endeavour  in  the 
pursuit  of  our  studies  to  clear  up  the  obscure 
passages  in  Scripture — though  we  may  search  for 
the  reason  on  which  the  ceremonial  observances 
are  founded,  Ave  are  still  not  authorised,  nor  can 
we  find  reasons  for  all.  In  this  instance,  we 
must  consider  all  precepts  contained  in  Holy 
Writ  as  emanating  from  one  teacher;  as 
flowing  from  the  same  source  that  gave  us 
the  laws  intelligible  to  our  weak  mind,  and 
equally  binding  upon  us.     As  soon  as  we  doubt 
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the  divinity  of  one  part  of  Holy  "Writ,  it 
may  be  considered  as  if  we  had  denied  the 
whole.  Hence  the  words  of  our  Royal  Psalmist 
"  Oh  that  my  ways  were  directed  to  keep  thy 
statutes.  Then  shall  I  not  be  ashamed  when 
I  investigate  all  thy  commandments." — (Ps. 
cxix.  5,  6.) 

Q.  What  oi 
towards  the  professors  of  other  creeds  ? 

A.  As  the  Jewish  religion  is  nothing  but  a 
monitor  of  nature  and  reason,  it  cannot  possibly 
prescribe  anything  adverse  to  humanity,  which 
would  outrage  both  of  them.  A  religion  which 
extends  its  charity  towards  animals*  cannot 
possibly  inculcate  absurd  prejudices,  and  bid  us 
do  violence  to  our  natural  feelings,  by  not 
extending  our  charitable  sentiments  towards  all 
our  fellow-men,  without  anv  difference.     The 


io*w©  ^nom^  pro  DTip  taw*©  dV?  "ton  21  -von  N-nrr  *i  tw 
(.  'z\tn  *'o  rv:-c)  roa«n  ntaw  nrn  -from}  "pea  2cr  titoi 

*  Rabbi  Jehuda  said,  44  In  the  name  of  Rab,  man  is  prohi- 
bited from  taking  his  meals  before  he  provides  for  the  beasts ; 
for  we  perceive  in  Scripture,  that  the  Almighty  first  says,  '  I 
will  give  grass  in  the  field  for  thy  cattle/  and  then,  '  thou  shalt 
eal  and  be  satisfied.  *  "  Treati-Guitin,  p.  60/  M — Jewish 
Chronicle,  Vol.  1,  No.  22. 

A  most  charitable  consideration  is  here  suggested  to  men  who 
only  care  for  themselves,  and  neglect  the  feeding  of  animals. 
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distinctive  mark  of  our  religion  is  wisdom. 
As  the  law  of  God  tells  us,  "  For  this  is  your 
wisdom  and  understanding  in  the  sight  of  the 
nations." — {Deut.  iv.  6.)      "  Ye  shall  have  one 


manner 


own  country 


your  God." — (Leviticus  xxiv.  22).  And  could 
the  nations  of  the  world  acknowledge  the 
wisdom  of*  our  religion,  if  its  precepts  were 
adverse  to  humanity  and  the  general  and  uni- 
versal happiness  of  man  and  to  his  fatherland  ? 

Q.  Has  the  Israelite  a  fatherland  besides 
Jerusalem  ? 

A.  Yes,  the  country  wherein  he  is  bred  and 
born,  and  in  which  he  has  the  liberty  to  practise 
his  religion,  and  where  he  is  allowed  to  carry 
on  traffic  and  trade,  and  to  enjoy  all  the  advan- 
tages and  protection  of  the  law  in  common  with 
the  citizens  of  other  creeds;  this  country,  the 
Israelite  is  bound  to  acknowledge  as  his  father- 
land, to  the  benefit  of  which  he  must  do  his 
best  to  contribute ;  the  Sovereign  who  rules  over 
this  land  is  (after  God)  his  Sovereign ;  its  laws,  so 
long  as  they  are  not  contradictory  to  the  Divine 
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Law,  are  also  the  Israelite's  laws ;  and  the  du- 
ties of  his  fellow  citizens  are  also  his  duties. 

Q.  Can  the  Jew  who  fully  believes  in  the 
glorious  advent  of  the  Messiah,  conscientiously 
consider  his  native  country  as  his  real  father- 
land ? 

A.  Yes ;  for  though  the  pious  Israelite  con- 
tinually longs  to  see  the  restoration  of  the 
Divine  glory  to  Jerusalem,  the  place-which  God 
had  deemed  it  proper  to  fix  for  his  residence, 
which,  according  to  the  promise  of  the  prophets, 
will  be  effected  after  the  destruction  of  the 
second  temple  by  the  advent  of  the  Messiah, 
an  offspring  of  the  house  of  David,  yet  so  long 
as  the  Messiah  does  not  appear,  it  is  binding 
upon  the  Jews  to  consider  the  soil  of  their  birth 
as  their  fatherland.* 


*ara  prrnn  toi  tnprn  nrc.  nrrn  nw  prmn  to  n?n  pa  'i  ton 

*  u  Rabbi  Abbin  Halevi  says,  '  he  who  attempts  to  forestall 
time  will  be  oppressed  by  it,  but  he  who  yields  to  time  will 
ultimately  find  relief.'  " — Treatise  Berachoth,  p.  65. 

11  Fear  the  Lord,  and  the  King,  my  Son,  and  do  not  mix 
with  rebels." — Prov.  xxiv.  21. 

. .  rrraiwi  rw  vera  . . .  V*ntr  na  rfayn  ntri  niyi2«  vrw 

ypn  nw  lprrr  tfroi 

"  The  Holy  One,  blessed  be  He,  (has,  as  it  were,)  adjured 
Israel  not  to  rebel  against  the  nations  amongst  whom  they  live, 
and  not  to  forestall  or  force  the  end  of  th$ir  dispersion.'1 
Kethuboth,  p.  110. 
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Q.  How  can  you  prove  it  ? 

A.  This  is  fully  shown  from  holy  writ ;  when 
the  Israelites  were,  through  their  sins,  first  car- 
ried  captives  to  Babylon,  and  the  merciful  God 
sent  to  them  his  consoling  promise  through  the 
prophet  Jeremiah,  to  restore  them  to  their  holy 
land  after  the  expiration  of  seventy  years 

TipBK  nw  nyzv  bub  zin^d  *sb  *a  'n  noa  na 

. . .  nrn  open  bx  oaro*  ywrb  odj-in 

"For  thus  saith  the  Lord,  after  seventy  years 
will  be  accomplished  at  Babylon,  I  will  visit 
you,  and  perform  my  good  word  towards  you, 
in  causing  you  to  return  to  this  place." — (Jere- 

■ 

miah  xxix.  10.)  Yet  we  hear  the  prophet  ex- 
horting his  captive  brethren  to  consider  them- 
selves as  native  citizens  of  Babylon  during  those 
seventy  years,  as  we  learn  from  the  letter  which 
he  addressed  to  them — "Now  these  are  the 
words  of  the  letter  that  Jeremiah  the  prophet  sent 
from  Jerusalem  unto  the  residue  of  the  elders 
which  were  carried  away  captives,  and  to  the 
priests,  and  to  the  prophets,  and  to  all  the  peo- 
ple whom  Nebuchadnezzar  had  earned  away 
captive  from  Jerusalem  to  Babylon  *  *  *  *  * 
Thus  saith  the  Lord  of  hosts,  the  God  of  Israel 
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*  *  *  -x-  *  Build  ye  houses  and  dwell  in  them, 
and  plant  gardens  and  eat  the  fruit  of  them; 
take  ye  wives,  and  beget  sons  and  daughters; 
and  take  wives  for  your  sons,  and  give  your 
daughters  to  husbands,  that  they  may  bear  sons 
and  daughters ;  that  ye  may  be  increased  there, 
and  not  diminished ;  and  seek  the  peace  of  the 
city  whither  I  have  caused  you  to  be  carried 
away  captives,  and  pray  unto  the  Lord  for  it : 
for  in  the  peace  thereof  shalt  ye  have  peace." 
{Jeremiah  xxix.  1,  4,  5,  6,  7-)  If  a  defined 
stay  of  seventy  years  in  a  land  of  captivity,  im- 
posed upon  the  Jews  the  laws  and  duties  of 
native  citizens,  how  much  more  are  we  at 
present  obliged  to  consider  those  countries  as 
our  real  fatherland  wherein  we  have  lived 
almost  1800  years  ?  being,  as  we  are,  entirely 
unaware  how  long  we  shall   still   continue   to 

remain  therein.* 

Q.  Can  you  assign  a  true  reason  for  the 
strenuous  and  indefatigable  endeavours  of  the 
Jews  to  be  placed  on  an  equal  footing  with  their 
Christian  brethren? 


*  pidVd  te  rrobtn  Veto  nn  "  Pray  for  the  welfare  of  the 
kingdom/'— [Chapters  of  the  Fathers,  iii.  p.  2.] 
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A.  Israel's  wish  for  a  thorough  emancipation 
is  not  based,  as  his  opponents  pretend,  on  mate- 
rial or  worldly  advantages  to  be  derived  from 
such  an  equalization ;  for  this  might  merely  be 
the  portion  of  a  few  individuals.  Suppose  the 
Jews  were  to  succeed  in  their  just  cause  of  being 
permitted  to  occupy  offices  of  honor  and  rank 

m 

in  the  legislative  assembly,  by  which  the  last 
barrier  of  intolerance  would  be  broken  down  ; 
the  material  advantage  of  this  success  would 
only  fall  to  the  portion  of  a  few  individuals, 
sufficiently  prepared  with  external  and  endowed 
with  internal  and  moral  means  to  fulfil  the 
duties  of  such  arduous  and  responsible  offices ; 
and  who  again  must  first  obtain  the  reliance, 
affection,  and  suffrages  of  their  brethren  the 
legal  electors.  But  the  true  and  immea- 
surable advantage  of  a  complete  emancipation 
of  all  the  Jews,  consists  in  the  public  declara- 
tion of  the  state,  that  there  is  nothing  in  Juda- 
ism which  is  calculated  to  deter  its  votaries 
from  labouring  with  truth,  honesty,  equity,  and 
zeal  for  the  common  welfare.  So  I0112;  as  the 
way  to  legislative  offices  is  barred  against  the 
Jews,  it  will    always  appear  that   government 
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still  considers  them,  so  long  as  they  remain 
faithful  to  their  creed,  however  loyal,  however 
learned,  however  honest,  as  incapacitated  from 
serving  their  fellow  creatures.  To  throw  off 
such  a  stigma,  the  Jews  justly  exert  all  their 
moral  efforts. 

Q.  Are  the  Jews  commanded  to  convert  other 
nations  to  Judaism  ? 

A.  No !  the  Jews  are  destined  by  God  to  be 
a  kingdom  of  priests,  and  a  holy  nation ;  but 
all  men  cannot  be  priests,  and  all  nations  need 
not  to  become  Jews  in  order  to  obtain  the  favor 
of  God,  or  to  be  his  true  worshippers.* 


*  The  Talmudical  writers  enjoin  upon  us  to  treat  Christians  as 
our  own  brethren  in  every  social  matter. 

:  r?3  ens:  Vm  c:w  dtih  vh  owps  lt  tfurai  iiro  >nro  *xmxi 
'•}  p*on  ,  ::">p  '*d  c'nn  mnrcn  -^is*  p*urr?  rrrra  vh  raw 

All  the  later  Gaonim  (luminaries  in  the  Jewish  law)  agree 
that  the  Christians  are  reckoned  our  own  brethren,  and  are  not 
included  in  the  term  Nachrim  (strangers). 

/p^ro  nm  i"d  nac)  Tiyn  w  "pam  *3D  tVtt  no  -raw  Vrr 

Hillel  said,  "  Whatever  thou  dislikest,  do  not  to  thy  fellow 
creature." 

ton  wr  pi  rmro  Vna  bta  m  -po^  "prr?  rawi  ton  nrpj  'i 

n"e  mro  rrnra  Vna  to  m  ai«  rvrrrin  ted  m 

Rabbi  Akiba  said,  "  *  Tliou  shalt  love  thy  neighbour  like 
thyself/  is  the  great  and  general  rule  of  the  law."  Ben  Asai, 
however,  thought  the  term,  "  love  thy  neighbour"  did  not  go 
far  enough  ;  and  he  said,  "  '  This  is  the  book  of  the  generation 
of  wan,'  was  a  still  more  comprehensive  rule,  as  all  mankind 
were  included  in  that  expression,"  as  observed  in 
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Q.  Are  the  Jews  obliged  to  impart,  or  to  give 
to  other  nations  the  knowledge  of  the  trne  God  ? 

A.  Yes  !  they  are  bonnd  by  their  life,  and 
even  by  their  death,  to  testify  to  the  whole 
world  the  absolute  unity  of  God,  as  the  Prophet 
Isaiah  says — "  Ye  are  my  witnesses,  saith  the 
Lord,  and  my  servant  whom  I  have  chosen: 
that  ye  may  know  and  believe  me,  and  under- 
stand that  it  is  I :  before  me  there  was  no 
God  formed,  neither  shall  there  be  after  me. 
I,  even  I,  am  the  Lord ;  and  beside  me  there 
is  no  saviour." — (Isaiah  xliii.  9,  10.) 

Q.  Could  you  give  me  a  summary  of  all  that 
you  have  declared  to  be  the  principles  of  your 
creed  ? 

A.  The  pith  and  animus  of  my  sacred  reli- 
gion is  this, — Know  thy  God,  serve  him  with  all 


wtto  rf'ipn  to  tomm  nnvtn  cton  *tano  bnyrti  Sotrt  sr 

Omo  too  '"t  ■yrun  mn  a"^D)  rrnv  trar  vb  btntr  mat:  "raws?  py 


It  is  incumbent  on  the  Israelite  to  withdraw  from  the  vanities 
of  the  world,  and  to  adhere  to  the  attribute  of  the  Holy  One, 
blessed  be  He,  which  is  truth,  not  to  tell  falsehood  either  to  an 
Israelite  or  to  a  non-Israelite,  and  not  to  deceive  him  (the 
non-Israelite")  in  any  way  whatever;  for  it  is  said  in  Scripture, 
"The  remnant  of  Israel  shall  do  no  injustice." — Jewish 
Chronicle,  Vol.  1,  No.  22.  Compare  also  Plessner's  "  Reli- 
gions-Unterricht,"  p.  263. 
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thy  heart;  remain  faithful  to  the  religion  of  thy 
ancestors  to  the  last  moments  of  thy  earthly 
existence.  Keep  the  Sabbath  and  festivals 
holy;  pray  to  God  evening  and  morning; 
guard  thyself  against  hypocrisy  and  superstition. 
Respect  the  teachers  of  the  word  of  God.  Honor 
the  Sovereign,  love  thy  fellow  citizens  as  thy- 
self, be  obedient  to  the  laws  of  the  land  and 
true  to  thy  fatherland.  Study  diligently  the 
divine  laws,  engrave  them  on  thy  heart,  so  that 
thou  shalt  not  deviate  from  their  commandments 
neither  to  the  right  nor  to  the  left.  In  a 
word,  be  true  to  God  and  man,  and  love  them 
as  thyself.  If  thou  thus  fulfillest  thy  duties, 
then  thou  shalt  be  happy  in  this  world^  and 
blessed  in  that  to  come.  Thy  virtue  will  then 
precede  thee,  and  the  glory  of  God  wall  be  thy 
reward ;  and  at  the  time  of  resurrection,  the 
Almighty  will  awaken  thee  with  those  who  sleep 
in  dust,  and  cause  thee  to  feast  on  his  divine 
presence.     Amen. 


THE    END. 
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